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Editorial 


The Middle East and 
Prospects for Peace 


Currently, the entire Middle East region is undergoing a crisis of 
unprecedented proportions. The region is ina churning not seen since 
the beginning of the 20" century when the collapse of the Ottoman 
Empire and the advance of European colonialism created what is 
described as the Modern Middle East. 

The spark of these changes was the fall of the dictators who had 
presided over much of the last quarter of the 20" Century in North 
Africa. The events began when Mohammed Bouazizi, a local vendor 
outraged over the injustices suffered at the hands of the local police, set 
himself on fire and this in turn, sparked countrywide protests in 
December 2010. The main target was the corrupted and repressive policies 
of President Zine El Abidine Ben Ali, who fled the country on January 
14, 2011 after the armed forces refused to crack down on the protests. 
Following Ben Ali’s downfall, Tunisia entered a protracted period of 
political transition but instability continues with disputes over the new 
constitution and ongoing protests calling for better living conditions. 

Egyptis often said to lie at the heart of the Arab world, so all eyes 
turned to itas the Arab Spring spread eastwards. Many consider the 
fall of Mubarak as a decisive moment that changed the history of the 
region forever. Mass protests started on January 25, 2011 and Mubarak 
was forced to resign on February 11, after the military, similar to Tunisia, 
refused to intervene against the masses occupying the central Tahrir 
Square in Cairo. 

The truth in Egypt was far more complex. As some would say, it was 
only the first chapter in the story of Egypt's “revolution”, as deep divisions 
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emerged over the new political system. Islamists from the Freedom and 
Justice Party (FJP) won the parliamentary and presidential election in 
2011/12, but were ousted by the military following massive protests 
against the Brotherhood regime. The Egyptian militaryremains the single 
most powerful political player, and much of the old regime remains in 
place.The economy has been in freefall since the start of the unrest. The 
Defence Minister, General Abdel Fattah AI Sissi, is now tipped to be the 
next President. 

Of all the places where the Arab Spring took place, the events in 
Syria were the most tragic. First major protests began in March 2011 in 
provincial towns, gradually spreading to all major urban areas. The 
regime's brutality provoked an armed response from the opposition, 
and by mid-2011 army defectors began organizing the Free Syrian 
Army.By the end of 2011, Syria slid into an intractable civil war which 
is now two years old, with most of the Alawite religious minority siding 
with President Bashar al-Assad, and most of the Sunni majority 
supporting the rebels. Both camps have outside backers—Russia supports 
the regime, while Saudi Arabia supports the rebels — with neither side 
able to break the deadlock.In addition, the presence of a large number 
of Jihadi fighters in the opposition and their relative success vis a vis the 
Free Syrian Army has compounded matters further. International efforts 
to broker a peace has been hobbled by a variety of factors, including 
the inclusion of parties such as Iran, as well as the strategic victories that 
Assad has enjoyed as compared to the factionalism and infighting within 

the Opposition. 


Prospects for Peace 


At the beginning of the Arab Spring, it was believed that the events 

would herald a new era of political reform and democratic structures 
across the Middle East. The hopes and aspirations of many who fought 
for this ideal, particularly amongst the younger generation have been 
belied by subsequent events, particularly the periodic eruption of political 
violence and the instability and chaos that have come withit. Asa general 
rule, countries which possessed a national Army which had broad-based 
support were able to restore greater order than those where the Armies 
were made of sects or factions themselves, such as in Syria or Libya. But 
they too have come under attack for attempting to restore the old order 
which was precisely the target of the Arab Spring. 
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Christian communities in particular are being uprooted particularly 
in Iraq, Syria and Egypt, where the last remnants of ancient Christian 
Churches reside. Their parish churches, monasteries and other ancient 
sites are being grazed to earth. Their leaders, like the Orthodox bishops 
of Aleppo, are mysteriously kidnapped and their faithful, brutally 
executed. The churches, resolutely firm in Christian faith are giving the 
worldaremarkable witness in the face of torture, persecution and death, 
like in the early days of Christianity. The Christian Church calendars 
are adding a host of new martyrs whose blood is still the seed of hope 
for the ancient cradle of Christian faith. 

Christians in Syria are seen to be allying with a tyrant and therefore, 
have been seen as a legitimate target by the Opposition, particularly 
the jihadists and the group that calls themselves ISIS (Islamic State of 
Iraq and Al-Shams). Christians fear that a Sunni dominated Islamic state 
would annihilate the rights they currently enjoy in the Syrian state, 
although in truth there are many Christians, even amongst the 
leadership of the Opposition groups. In Egypt, both the Army and the 
Brotherhood have targeted Christians, although they are traditionally 
seen to be close to the establishment as a means of ensuring their 
protection. After the Military ouster of Morsy, more than 40 Christian 
churches were burned and Christians were accused of being the primary 
instigators of bringing the Brotherhood regime down. 

Atany rate, almost five years after the first sparks of the Arab Spring, 
ithas become increasingly clear that the road to peace and a more just 
society is long and difficult, and requires a great deal of perseverance 
and sacrifice. Unless more and more of those who fought for the ideals 
of the revolution (the cry of the Egyptian Revolution was: freedom, social 
justice and dignity), the true Arab Spring is bound to be still born, and 
oppressive structures, whether itbe of religious fascism or the deep levers 
of the state will continue to have ahold over the people. 

The current refuge issue in Europe is perhaps the major global 
impact of the Middle East situation. European leaders and nations are 
divided on the question of hospitality to the refugees fleeing Syria, Iraq 
and the North African countries. There could be a “Christian” backlash 
from the highly secularized West, and violent religious, ethnic and racial 
conflicts may ensue. The next two decades or so might see a radically 
altered geo-political and religious landscape of our “global village”. 
Initiatives for peace, reconciliation, non-violence and mutual 
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understanding at the level of nations and religions need to take centre 


stage in the coming decades. Here is a major challenge for religious 
leaders of all colours. 


(KMG) 


The Council of Chalcedon 451 AD 


Metropolitan Bishoy of Damiettee 
Co-president of the Joint Commission of the Dialogue 


Th order to study the Council of Chalcedon 451AD and the outcome of 
the theological dialogue between the two families of the Orthodox 
Churches, we should study the circumstances before the council, which 
eventually led to the council. 


1. The Reunion of 433 AD 


The condemnation and removal of Nestorius, Patriarch of 
Constantinople at the 3rd Ecumenical Council of Ephesus 431 AD did 
not solve all the divisions. Communion between the party of Rome and 
Alexandria and the party of Antioch being brokern, the emperor him- 
self exerted his influence to re-establish peace. His efforts produced the 
expected results and in 433, John of Antioch sent Paul of Emesa to Alex- 
andria with a profession of faith (i.e. a written document containing a 
confession of the faith of John), which Cyril accepted and sent back to 
Antioch with his famous letter which brought reunion. This incorpo- 
rated a passage from John’s confession, stressing the unity of Christ’s 
person and the unconfused continuance of Godhead and manhood in 
Him! 


1 (Samuel V.C, The Council of Chalcedon Re- Examined, Senate of Serampore College, Mardas, 
India,1977,p.8) 
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The text contained the following : 


“We confess that our Lord Jesus Christ, the only begotten Son of God, is 
perfect God and perfect man, of a rational soul and body, begotten before 
ages from the Father according to his divinity, and that, in recent days, he 
himself for us and for our salvation was born from Virgin Mary according 
to his humanity, consubstantial to the Father himself according to his di- 
vinity and consubstantial to us according to his humanity, for a union 
was made of his two natures. We confess one christ, one son, one lord. 
With this understanding of a union without fusion we confess that the 
Holy Virgin is the Mother of God, the Word was made flesh and was made 
man, and from his very conception he united to himself a temple taken 
from her. And we know that theologians regard some of the evangelical 
and apostolic sayings regarding the Lord as common, that is, as pertaining 
to one person, and that theologians divide others of the saying as pertain- 


ing to two nature, and refer those proper to God to the Divinity of Christ, 
but the lowly ones to his humanity”? 


2. A State of Tension? 


The reunion of 433 did not really succeed in bringing about perfect 
unity between the two sides. The Alexandrines (i.e. the group that sup- 
ported Saint Cyril) felt that Cyril had offered too many concessions to 
the Anotiochenes. As for the Anthiochenes, some of them felt aggra- 
vated and unsatisfied with the exclusion of Nestorius and his condem- 
nation. 


Yet Cyril was powerful and influential enough so as to contain his 
adherents. He sent many letters to his friends such as Acacius, Bishop of 
Melitene (present day Malta), and Valerian, Bishop of Iconium,explaning 
that the reconciliation with John of Antioch is not in contradiction nei- 
ther with his previous interpretation of the dogma in his letters to 
Nestorius, nor with the doctrines of the council of Ephesus. 


As for the Antiochenes, they were not all in agreement on the ques- 
tion of a rapprochement ora reunion. Although men like John of Antioch 
and Acacius, Bishop of Beroea (present day Aleppo), accepted the re- 








2 (The Father of the Church, St.Cyril of Alexandria, Letters(1987) CUA press, Washington, D.C., 


3 


Vol.76, Letters to John of Antioch, pp. 148,149 
CfSamuel, V.C Council of Chalcendon Re-Examined, p. 1 
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union and continued to remain loyal to the terms of the agreement 
reached in 433, there were others on the Antiochene side who were un- 
willing to comply with the Antiochene patriarch. This latter group con- 
sisted of persons holding up to two positions. On the one hand, there 
were the Cilicians who were opposed to Cyril and the reunion, and on 
the other there were persons like Theodoret of Cyrus who would not 
accept the condemnation of Nestrorius. 

The Emperor now intervened and many of those bishops and cler- 
gies yielded. Yet fifteen recalcitrants had to be deposed. In 435 Theodoret 
accepted the reunion, without condemning Nestorius. An able contro- 
versialist, the Bishop of Cyrus playeda significant role in the confilct 
following the reunion. 


3. The Reunion Interpreted Differently’ 


The tension between the two sides was aggravated by the fact that 
the reunion itself was not taken by them in an agreed sense. The 
Alexandrines, on their part, regarded it as an incident which led the 
Anthiochenes to accept the council of 431 unconditionally. Cyril himself 
had taken it only in this sense, and he made that point clear to the men 
onhis side who asked him about it This cyrilline view, as we shall see 
later, was ably asserted by Severus of Antioch inthe sixth century. The 
Alexandrines could offer sufficient justification for this position. Did not 
the Antiochenes, for instance, agree to the concordat withdrawing all 
their three objections to the council of Ephesus? Did they notalso com- 
municate with Cyril of Alexandria without making him formally give 
the anathemas? insta ae 

legitimacy of this Alexandrine defense cannot be gain- 
ih este cpmannd his supporters were not willing to grant 2 
Theodoret, on his part, proceeded on the assumption that the reunion o} 
433 had cancelled all decisions of the council of 431 which they did not 


pp.12-13) 





i; j bear ample testimony to this fact. The one 
written to Acacius for instance, iic34 A-B). As for the expression ‘two natures’ in the reunion 
Formula, Te are ore nc nature of which the one Christ is composed are no, and that in he 
union there was no absorption, confusion or mixture. Hevesi ipl ase ; Hees na us ty 
seperation, as Nestorius is understood to affirm and yet, writes Cyril, hi : 


sion; it was used by John (P.GLXXVI 200c). 6 Ibid.p.194 
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positively endorse. Accordingly, they exerted all their abilities to build 
up astrong (i.e extremist) Antiochene theology on the foundation of the 
Formulary of Reunion (according to their own understanding) and to 
appoint men in key positions to propagate this theology. This they hoped 
toachieve by admitting the Second Letter of Cyril to Nestorius as a 
document of faith, in addition to the Formulary itself. In so owning the 
second letter, the Antiochenes may well have interpreted the phrase /ty- 
postatic union which it contained as a synonym for prosopic union (union 
between persons) though Cyril had rejected this phrase in that letter. In 
their effort to develop their theology it was felt that they should admit 
and declare Diodore of Tarsus and Theodore of Mopsuestia as their 
theological masters. The works of these two were published and evena 
defense of the men was brought out by Theodoret himself. As soon as 
this was produced, it was refuted by Pope Cyril. The Antiochene ex- 
tremists did also raise men in important sees from among their support- 
ers. Ibas of Edessa was one such person, and he was made bishop of 
Edessa in 435. The Antiochene side also could offer a justification for 
their activities. They could argue, for instance, that they were unable to 
make sense of the Alexandriane phrases like hypostatic union, one hy- 
postasis and one incarnate nature of God the Word, except to see in them 


an Apollinarian meaning, and that they had not accepted the anath- 
emas of Cyril.” 


4. Meaning of the Phrase ‘Hypostatic Union’ 


To saint Cyril, the word hypostasis means the person together with 
the nature that he carries. 


The phrase hypostatic union to him, does not 
all mean a union of pharse, but a union of nature in one single person, a 
natural union ora union according to nature. In other words the phrase 
hypostatic union to saint Cyril very clerly means the union of two na- 
tures naturally in one simple person (i.e single person). 


5. The Standpoint of Saint Cyril 


In this period Pope saint Cyril sensed that 


there was an attempt by 
the bishops who were impressed by, 


or adhered to, Nestorius and his 


7 (Ibid.pp.11-13) 
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i bring back Nestorianism to the East , in the area 
oe the ews see. He thus wrote to John of Antioch, the 
Antiochene synod, Acacius Bishop of Melitene, the clergies and Lampon 
the priest, and Emperor Theodosius II, warning them against the 
Nestorian tidal-wave which was trying to creep behind the teachings of 
Theodore of Mospsuestia and Diodore of Tarsus, the theological masters 
of Nestorius. He then wrote to Bishop Proclus of Constantinople, and to 
Rabbula, Bishop of Edessa, in reply toa letter which the latter had sent 
to him, praising him for his stand against the teachnigs of Theodore of 
Mospsuestia and the Nestorian undercurrent in the East. 

From the letter of Saint Cyril to Emperor Theodosius we quote the 
following: oe 

“There was a certain Theodore and before him Diodore the bishop, 
the latter of Tarsus, the former of Mopsuestia. These were the father's of 
the blasphemy of Nestorius. In books which they composed they made 
use of a crude madness against Christ, the Saviour of us all, — 
they did not understand his mystery. Therefore, Nestorius desired to 
introduce their teachings into our midst and he was deposed “ oe 

ile some bishops of the East anathematised his tea h- 
pip en nee coe aes! these very! eae noi 
when they admire the teachings which are Theodore s and say that he 
thought correctly and in agreement with our jected sees 
ea eerie pent eer 
ese holy men) wrote, t 

videdngidcact Theodore and Nestorius.” (See i Laren ined 
containing the full text of the letters of Saint Cyril to Acacius : Melitene, 
thclerics and Lampon the priest, and to the Emperor Theodosius). 


6. Change of Leadership 
i i d Patriarch John of Antioch 
Pope Cyril of Alexandria an : 
= ee sae ee a between the two sides. But Patriarch John 
died in 442, and Pope Cyril followed him in 444. 
Theodoret, Bishop of Cyrus, began to attempt spreading, the Nestorian 
teachings inthe East and in 447, he published his book Eranistes, a 


8 The Father of the Church St.Cyril of Alexandria, letters(1987) CUA Press Washington, D.C, 
Vol.77, PP.70,71 
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book intended to distort and riducle the techings of the Alexandrine 
fathers and especially the great Saint Cyril. This aroused so much oppo- 
sition, that on 18 April 448, an imperial edict was published, proscribing 
Nestorius, his writings, and his supporters, and Theodoret himself was 
ordered to remain confined to his see of Cyrus. Also Ibas Bishop of 
Edessa, aroused a great deal of reaction because of his letter to Maris, 
Bishop of Ardaschir in Persia, against the teachings of Saint Cyril the 
great. 


7. The Heresy of Eutyches 


In reaction to the Nestorian activity in the East, extreme teachings 
emerged through Eutyches, the abbot of the Monastery of Job in 
Constantinople, in defense of the belief in the ‘one incarnate nature of 
God the word’ which saint Cyril the great had professed and taught. 


Eutyches, a friend of Pope Cyril claimed to have received from the 
great Alexandrian theologian a copy of the decision of the Council of 
Ephesus 431 and to have cherished it ever since? He was an indefati- 
gable supporter of the Alexandrine cause at the capital. As the abbot of 
monastery of Job in the seventh quarter of the city, he had directed more 
than three hundred monks for over thirty years. Through his godson 
and nephew Chrysaphius, the grand chamberlain of the emperor, he 
had direct access to the court. At a time when the ecclesiastical atmo- 
sphere in the East had been vitiated by the rivalry between the Alexan- 
drine and the Antiochene sides, Eutyches' undue zeal for the former 
may well have elicited Opposition from the latter, and thus added to 
further tension.” Eutyches started defending the faith of the one na- 
ture but then fell into the heresy attributed to him, i.e the humanity (of 
Christ) dissolved in the divinity as a drop of vinegar would dissolve in 
Ocean; or, in other words, that the two natures had been intermixed into 
one nature. From here came the appellation ‘monophysites’ from the 
phrase ‘moni physis’, Eusebius Bishop of Dorylaeum, visited Eutyches" 
in his monastery at Constantinople many times and founded out that 


the faith he maintained was unorthodox, for he believed that the two 
natures were intermixed into one. 


9 CF Samuel, .C.,P.14,quoting Acta Concitiorum Oeumenicorun, Walter de Gruyter& co.,1993, 
ILiP91 p 7 


10 CfSamuel. V.C., PP.14-15 
11 Ibid. PP.15-16 
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8. The Home Synod of Constantinople in 448 AD 


In this Synod (8-22 November 448) which was presided over e 
Flavian. Bishop of Constantinople, and attended by 32 bishop o! 
Dorylaeum was condemned, deposed and excommunicated upona | 
bel that Eusebius, Bishop of Dorylaeum, presented against him, ani 
also the testimonies of Presbyter John and Deacon Andrew, whom the 
Synod had sent to summon Eutyches, because he insisted that the flesh 
which our Lord Jesus Christ took from the Virgin Mary was 
not’Consubstantial with us‘ and he hesitated in clarifying his point of 
view when he attended the Synod, and submitted a written confession 
of faith which he refused to read himself.” oe oe pi 

igned by 30 bishops and 23 archimandrites. For ; 

Sap dsllowing een! was, affirmed: that Christ the Lord was 
in two natures after union’. Many troubles and a very tense situation 
prevailed in Constantinople. Eutyches raised an appeal bot the 
Home Synod to the emperor, who then wrote to Pope Dioscorus 0 sa 
andria summoning him to preside overa council to be held - the si 
of August at Ephesus, and required of. Juvenal, Bishop es ve cr : 
Thalassius, Bishop of Caesarea in Cappadocia, tobe co-presidents wi : 
him. An imperial mandate was sent to Dioscorus asking him to eg 

Barsumas, an archimandrite from Syria on the Alexandrine side, to 


Participate in the council. 


9. The Standpoint of the Alexandrian Church 


i ensed the danger of the spread of the idea of 
i oro and Ibas of Edessa, in the East; ich . 
attacked the doctrines of Pope Cyril of Alexandria. Heal = eo 
spread of the teachings of Theodore of Mopsuestia, and ai ma 4 
many areas in the East. He knew that so sage ale i a 
presented a profession of faith along with a writ of appeal tot a heen 
Synod of Constantinople in 448 AD, and it had not oes sh si 
him. Pope Dioscorus feared that Eutyches might mee a bout 
demned for his adherence to the teachings of the great saint oe nA f 
the one incarnate nature of God the word. The aed Sw e 
Constantinople(448) had demanded from Eutyches to anathema 


12 Ibid.PP.17-19 
13 Ibid. PP.19,20,24 
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who do not say ‘in two natures after the union’ but he refused and said, 
“if Lanathematize, woe unto me that I condemn my fathers (as Saint Cyril 
the great)” 


Having Eutyche’ (deceptive) written confession, that he rejected those 
who say ‘that the flesh of our Lord Jesus Christ had come down from 
heaven’...For he who is the word of God came down from heaven without 
flesh and was made flesh from the very flesh of the Virgin unchangeably 
and incovertibly, in a way he himself knew and willed.And he who is al- 
ways perfect God before the ages was also made perfect man in the end of 
days, us and for our salvation," Pope Dioscorus sensed that 
Flavian,Patriarch of Constantinople, and Eusebius of Dorylaeum, had 
joined the Nestorian trend present in the East when Eutyches was de- 
manded by the Home Synod of Costantinople (448) to anathematize all 
who donot confess two natures after the union. The truth was that Pope 
Dioscorus sought to fight Nestorianism by rejecting the Phrase “two 
nature after the union”, and Bishop Eusebius was urging Patriarch 
Flavian to fight Eutychianism by asserting the phrase “two natures 
after the union”. Hence the misunderstanding occurred between the 
two sides, and had later developed into the Chalcedonian dispute. Accu- 
rate research proves that Pope Dioscorus was not Eutychian, this is why 
the council of Chalcedon did not condemn him for any erroneous belief 
onhis part, as Anatolius, Patriarch of Costantinople and president of the 
Council at its meetingof the 22 October 451 had stated." Also, Patriarch 
Flavian and Bishop Eusebius were not Nestorian. 


10. The Second Council of Ephesus in 449 AD 


The first council was held on 8August 449, attended by 150 bishops, 


presided by Pope Dioscorus, in the Presence of Bishop Julius, the repre- 


sentative of the Pope of Rome, Juvenal of Jerusalem, Domnus of Antioch, 
and Flavian, Patriarch of Constantinople. 


After examination of the Proceeding of the First Council of Ephesus 
in 431and the Home Synod of Constantinople in 448, and reading a 
written confession of the Orthodox faith which Eutyches had (deceit- 


14 Ihid.P.22 - 
13. [bid.PP30,31 see Mansi V1. P. 744, quoted in Betteson Documents, PP 48-49 
16. Ibid P69 
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fully) submitted to this Council, and after hearing deliberations from 
those who were present, the Council decreed its condemnation and depo- 
sition of Flavian, Patriarch of Constantinople, and Eusebius, Bishop of 
Dorylaeum, accquitted Eutyches and restored him to his clerial post. 
The Council also condemned and deposed Ibas, Bishop of Edessa, 
Theodoret, Bishop of Cyrus, and others.” It proclaimed that Diodorus 
of Tarsus was a Nestorian." The letter of Pope Leo I to that Council, 
which is known as the Tome of Leo, was not read. 


11. The Council of Chalcedon 


id not accept the result of the Second Council of Ephesus 
ee aoe, Theodoret, Bishop of Cyrus and restored him back 
into communion.” But then Emperor Theodosius fell off the back of his 
horse and this led to his death on 28" July 450. His sister Pulcheria 
stepped forth, assumed authority and married Marcian, an officer in 
the army, and declared him Emperor on the 28" of August of that ex's 
year. Then on 15 May 451, an imperial edict was issued Te ‘a 
a general council to be held at Nicea. By the 1* of September, the ~ - 
ops had arrived in Nicea, but then they were ordered to me S 
Chalcedon, which was near to Constantinople. About five on A el : 
egates assembled in the great church of Saint Euphemia, and the firs 
session of the council was held on 8 October 451 AD. 


In that session Pope Dioscorus was questioned about the teachings a 
Eutyches whom the second Council of ae ae ee ‘ 
ated. He said: ‘If Eutyches holds notions cisaliow' t : 
the duane fie a notonly punishment buteven fire. But cad eit 
cern is for the catholic and apostolic faith, not for be ne cncrial a 
ever.” He also accepted the phrase “from two natures - © te aan ‘A 
Thus in his affirmation of the one incarnate nature of God the wi and 
wanted to prove the indivisibility of the two natures cues 
in his acceptance of the phrase ‘ror 


11 two nature after the union’ he wanted 
to confirm what Saint Cyril had affirmed. i.e the continuity of the exist- 





17 Ibid. PP.29-35 nes -Ch 

18: of Kelly, J. N. D.,Early Christian Doctrines -Ch 
blak- London 1977, 5th revised edition , 2302 

19 Cf Samuel V.C.,P.69 

20. Ibid. P51 quoting Edward Schwarz, 
(Mansi, V1,636;V1I,53 

21 Ibid. P55 


apter XI Fourth Century Christology, A & C 


‘Acta Conciliorum Oecumenicorum op,cit.,ACO. IL i.P,92;168 
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ence of two natures in the union, without intermixture or confusion. 
R. V. Sellers, expressed the idea that the Alexandrian Patriach ‘declared 
his was the orthodox belief, that he did not teach any ‘mixture’of Godhead 
and manhood in Christ.’ V. C. Samuel mentioned the same fact that 
St. Dioscorus said, ‘We do not speak of confusion, neither of division, nor 
of change, Let him who says confusion change or mixture, be anathema.’ 


It is clear that saint Dioscorus had declared anathema against the 
Eutychian heresy in the proceedings of the Council of Chalcedon, and if 
his apostolic service as a defender of faith and if his formulas of faith 
were considered and included, no division would have happened in the 
church after the Council of Chalcedon, which would have beena great 
collaborate defense against the Eutychian heresy and could have stood 
beside the third ecumencial council at Ephesus 431 AD. The Council 
would have had the opportunity to reconcile the two pontifs of Rome 
and Alexandria on account of solving the problem of Theodoret of Cyrus 


and his teachings against Saint Cyril of Alexandria. But sadly Pope 
Dioscorus was deposed and put into exile. 


Anatolius of Constantinople declared in the fifth session of the Coun- 


cil that ‘Dioscorus had not been deposed on account of his doctrine, but 
becatise he has excommunicated Leo, 24 


On the second session held on 10 October “there were men to raise 
objection to three passages of the Tome, and one delegate (Atticus of 
Nicopolis, a town in Illyricum) asked for time to compare it with the 


third letter of Cyril to Nestorius and the anathemas”.. A five day recess 
was announced by the commissioners. 


The Council of Chalcedon approved the synodical letters of the great 


Saint Cyril of Alexandria and the Tome of Leo after revising it on the 
twelve anathematisms of Saint Cyril2° The sentences resulting were: to 
excommunicate, 


on condemn and depose Eutyches, to annul most of the 
decisions of the Second Council of Ephesus 449, to depose Pope 





22 Sellers .R.V., The Council of Chalcedon,A Histori iL ri) n q E 
don, 19691, p106 (quoting Mansivteve forical and Doctrinal Sur vey, S.P.C.K Lon: 


23 CfSamuel, V.C. p. 53 (quoting ACO Il, i.p.263 
.P53(quoting ACOIL i.P.263 
“PLO 


Allistory of the Council of the Church, 
MS press 1972,p.345 







Vol III, reprinted from the, edition of 1883 
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Dioscorus of Alexandria for adminstrative and legal reasons, and to re- 
store Theodoret, Bishop of Cyrus, and Ibas, Bishop of Edessa, after they 
both agreed to anathematize Nestorius and his teachings. However, the 
Council did not judge the writings of Theodoret and Tbas which are 
against the teachings of the great Saint Cyril, neither did it judge 
Theodore of Mospsuestia, the theological master of Nestorius, or his 
teachings. 


Inspite of the fact that the letter of Ibas, Bishop of Edessa, to Maris, 
Bishop of Ardaschir in Persia, in which he attacked the Ecumenical on 
cil of Ephesus 431, the teachings of the great Saint Cyril and his twelve 
anathematisms, was read out in the Council, the Council did not decree 
its condemnation” This led the group who rejected the decisions of the 
Council of Chalcedon to feel that there had been a kind of sympathy at 
the Council for the Nestorian side. However, the council affirmed the 
holiness of Saint Cyril and did not accept Theodoret and Ibas till they 
subscribed anathemas Nestorius. 


The Chalcedonian side had later clarifed its standpoint on this issue, 


showing the rejection of the Chalcedonian to Nestorianism ina definite 


i i cil held at Constantinople in 553, known 
fee sansa Fifth Council took the decision to 


to them as the Fifth Council. This A 
anathematize the person and the writings of Theodore a 
the teacher of Nestorius, and to anathematize the writing o! eam ine 
Bishop of Cyrus, also the writing of Ibas, Bishop of Edessa, agat 
teachings of the great Saint Cyril. ' hits 

The Council of Chalcedon seta definition focthatit ei oa 
members had refused to do so in the beginning but Lag Sonal aati 
the legates of the Emperor they finally gave up. TT a. ee 
that Christ was “of two natures”, but the legates of the Emper farce son 
that the text should include “in twonatures”. -s Sate 
the basis that this phrase was included in the Tome If ey se inahidle 
Council had already accepted and therefore there nee at this last 
it in the definition of the faith, at the end the ee : Baa erorté citi 
phrase as both the legates of the Pope of Rome ana the imp. 


Missioners insisted on it. 


27 CfSamuel,V.C.,P.84-85 i acc 
(see the Canons of the Council of Constanti 
Church, } Bae gai dd 335}out of which we quot 


: A history B cil of the 
» 553(Hefele, CJ: A history ofthe Council 
te He ee cicbre (see also appendix 4) 
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The definition that was accepted by the Council was not Nestorian; 
the Council had, in fact, stressed in all its decisions the anathematisation 
of both Nestorianism and Eutychism. However, the definition neither 
included the phrase “hypostatic union” nor the phrase “there can be no 
distinction between the two natures except in thought only”, which are 
important phrases in the teaching of the great saint Cyril. Also there 
was a statement that anathematized “whoever believed in two natures 
before the union, and one nature after the union”, by this they meant 
Eutyches and the doctrine of confusion between the two natures. It is 
well known that the Non-Chalcedonian side anathematizes whoever 
believes in “two natures before the union”, because this expression sug- 
gests the existence of the humanity before its union with the divinity. 
This party ..ccepts the Phrase “of two natures in the union”. However, 
anathemastising whoever says “one nature after the union” needed clari- 
fication, if what was meant was the doctrine of intermixture or confu- 
sion? because this anathematism could be interpreted as against the 
teaching of Saint Cyril the great “one incarnate nature of the word of 
God”, which is the teaching that the Non-Chalcedonian side held, and 
still holds and adheres to until today, along with its utter and full rejec- 
tion to the idea of the intermixing and its affirmation of the contisuance 
of the existence of the two natures in the union. 


These issues of faith led Pope Dioscorus to reject the Council of 
Chalcedon, and led many groups in the East-including the Egyptian 
people- to denounce this Council. The Council of Constantinople in 553 
AD, triect to treat the matter by using the phrase of Saint Cyril the great: 


haere fete Chirk of God, on the contrary, rejecting the impiety of both 
nation, Le. personally Po. nae confesses the union of God the Word with the flesh by a combi- 
(synthesis) not only preserves jee Mecording to hypostasis or according to combination 

} sts Fon'y preserves, in regard to the mystery of Christ, that which hasa come together 
(the two natures) unconfused, but allows of no seperation (of the persons)”. 











g it la Te oe ariyoi speaking ofthe two natures does not confess that he acknowledges in the, 
natures, of which the unspent ior 4 Jesus Christ, so that by this he signifies the difference of 
i ee of which the unspeakable union takes place without confusion... let him be anath- 





Canon VII, “If anyone does not take the expressions, of two natures, the Godhead and man- 
hhood, the union took place, or the one incarnate nature of the Word.es the hol Fue aut 
that from the divine nature and the human, hypostatic union having taken pylon cae Christ 
was constituted, but endeavors, by such expression, 10 bring in one namie ec, sce of the 
Godhead and manhood of Christ. let him be anathema. For. when we say thet th Galebe rotten 
Word was hypostatically united. we do not say that a confusion ofthe nevuren ugk cohen has 
taken place: but rather we think that, whilst each nature remains what itis, the Word has bee” 
united with the flesh.. i 
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“hypostatic union” and “it is impossible to distinguish the two natures 
except by thought only”, and by explanining the implication of rejecting 
those who believe in one nature on the basis of intermixing.” Yet the 
dispute between the Chalcedonians and tha non-Chalcedonians contin- 
ued concerning the phrase “in two nature” and “of two natures 


Thirteen Egyptian bishops attending the Council of Chalcedon agreed 
with the anathematisation of Eutyches but they refused to put their sig- 
nature to the decisions of the Council or to the Tome of Leo or the sod 
sition of Pope Dioscorus. “They pointed out that they could not a 
to it without the concurrence of their archbishop... They could not do : “ 
unless they had with them their arachbishop”.” Big troubles took place 
in the East due to the decisions of the Council of Chalcedon, and by the 
change of emperors, the situation changed. 


On16 March 457, Pope Timothy II (Aelurus) was elected in a 
dria as a successor to Pope Dioscorus after his demise. In those mii 
Emperor Basilicus was able to convene another general ee 
Ephesus (some call this the Third Council of Ephesus) in halen 
by 500 bishops. This Council anathematized the teachings oa bi don 
and the teachings of Nestorius and abrogated the Council of a srcil™. 
Seven hundred Eastern bishops signed the decision of the poe he 
The standpoint of Pope Timothy showed, through this Counci * aes 
Non-Chalcedonian side was not,essentially, Eutychian in faith, a 
Chalcedonian side had frequently accused it. 


Then, in the days of the Emperor Zeno, another attempt ee 
the union took place on the basis of the Henotikon, a tails each of 
by Emperor Zeni on 28 July 482. This was subscribed irs| each 
Acacius, Patriarch of Constantinople, Peter Manges fe 


iarch of 
andria, in 484 by Peter the Fuller, who had ie eae join in 
Antioch and Martyrius, Patriarch of Jerusalem. sani and excommu- 


Signing the document, and Pope Felix IIhelda Ci 
nad Sac reer Cetntnope Als tongs tnk 
Place in Egypt and a group called the Aco giilial | ae 
formed. Thus the Henotikon or the union ate heir ata 
Maintain the union which began with the Patriarachs 


: ai 
em sees who accepted and signed it”. 
efole, CJup-333,334. 


Gf much, VC 7i.see also of. ‘Sellers,R.V..p.114 and CfH 
30 Ibid pp.101-105 
31 Ibid.pp.108-114 
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12. Contemporary View of the Situation 


Following the teachings of our common father Saint Cyril of Alexan- 
ia we can confess together that in the One incarnate nature of the Word 
of God, two differentnatures continue to exist without separation, with- 


out division, without change, and without confusion. 


On this basis, agreements were reached between the Chalcedonian 
and the Non-Chalcedonian sides in the Orthodox dialogue at Saint 
Bishoy’s Monastery in Egypt in June 1989, and at Cahmbezy in Swit- 
zerland, September 1990, Official representatives of both sides agreed 
that the Word of God, Himself, who became perfect man, through in- 
carnation, is consubstantial to the Father according to His divinity, and 
consubstantial to us according to His humanity- without sin.Also that 
the union of natures in Christ is a natural, hypostatic, real and perfect 
union without fusion or intermixing or change or separation, and that it 
1S not possible to distinguish between the natures except in thought 
alone.That the virigin Mary is Theotokos with anathema tising the teach- 


ing of both Nestorius and Eutyches and also the Crypto-Nestorianism 
of Theodoret of Cyrus. _ “ 


twosides agreed on mutually lifing all condemnations and anath- 
f the past against all Fathers and Councils of both families. 


The difficulty of num bering Seven Ecumenical Councils by the Ori- 
al Orthodox Churches is due to the condemnations and anathemas 
oo their Saintly Fathers (such as Pope Dioscorus of Alexandria 
F aa Severus of Antioch and St. Philoxenus of Mabbough) in the 

Ourth and Sixth and Seventh Councils of the Chalcedonians. 


The meaning of the 8 “paragraph in the theological agreed state- 


ment of Chambezy, Septemb : : thodox 
Churches Would conside: er 1990, is that the Oriental Or 


P tthe teachings of all the Orthodox Councils as 
interpreted by the Orthodox sidein eo . ingseven 
Paragraphs of the agreed Sicle in coincidence with the preceding 


statements as co Without this interpreta 
tion hor rrect. Without this int 
OW can the Orienta Orthodox see the teaching of the Fourth Coun- 


The 
emas o} 
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Council. To such an interpretation which was Se “ 
the seven paragraphs of the agreed statement on . SF es 
Chambezhy 1990 A.D., the oriental Orthodox could respond p' 


i local 
The Four later Councils of the Orthodox can be considered as loc 
Councils concerning their Family of churches. 


: ich 
The same applies to the Second Council at Ephesus ee oe 

the Oriental Orthodox did not oblige any Church to “sie Pt pened 

menical council, although it was a great defence aces pet) 

tion of Nestorianism and was defended by St.Severus o} 


Third 
Similarly, the Orthodox did not oblige any Church ee at- 
Council of Ephesus 475 AD as an Ecumenical perere irettoene 
tended by 500 bishops and presided oe a oe ed oes written by 
dria. The encyclical of Emperor Basillicus, encourag: ene 
Pope Timothy I and drafted by Paul, a learned Paulof Emphesus and 
Timothy II, Peter Fuller, Anastasius of | earnelees . eover, the Eastern 
about seven hundred of the bishops of the Ee . mee faith GE Nicea as it 
bishops addressed a reply to Basilicus aoe and 449, condemning 
had been upheld by the later councils of 381, aeea wiio maintain that 
Macedonianism and Nestorianism as well as tho: earance, and that it 
pur Lord Jesus Christ “ od oan Fe aie the Tome of = 
had heaven. e ‘ ion in the faith, bo! 
and Soret Chalcedon introduced an meee ae “heresy of 
should be anathematized everywhere. In the om of God in truth was 
those not confessing that the Only Begotten from the holy Spirit and 
made into flesh and assumed man’s nature — of God, but talking 
from Mary, the Holy and Ever-virgin ain to fantasy and 
a poriweak one (Coleman-Norton includes it as 
appearance, shou 
documents 542) in the Encycli- 
Itis clear that the Eutychian heresy was ae 


cal signed by the third council at Ephesus 475. 


it 3,215 
SS jastical Historyop.cit.Lpp.213.215 
32 CfSamuel, ne, p.105,quoting Zacharia Ecclesiastical Histor ey i acharia gives 


33 For the encyclical of Basiliscus,see Evagrius Ill, 
only partof it (Ibid. 1, pp.211-213). 
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Appendix 1 
LETTER 69 # 


Of the same Cyril, to Acacius of Melitene.* 


Ps pei dain ae most God-loving deacon and archimandrite, 
likely wait for alo me . I gazed upon him, the sort of man as one would 
and the urge heh Hi ta to meet. I marvelled at his Zeal and rectitude, 
mind so full of Steen Piety in Christ. He was so distressed and a 
the sake of tearing out b a wes) gladly willing to endure any toil for 
the districts of the East Lh roots the evil teaching of Nestorius from 
to John, the most ceil eer me the letter of your holiness written 
confidence and love ofCo ishop of Antioch, a letter full of much 
Dail 

is ts te Wiese: also sucha letter to him, butas it seems, the worse 

eigning to hate the teaching of Nestorius they weld 


them together again in a di 
Theodore aiteackder a different way by admiring the teaching of 


impiety. For Theo, done, are tainted with an equal, or rather a far worse, 
his, and they speak as if = not the pupil of Nestorius, but Nestorius was 
erodoxy from their h rom one mouth spitting up one poison of het- 
tome thatit was not tae bishops of the East, accordingly, wrote 
Order that, they sa ee! to discredit the teachings of Theodore, in 

Y, those of the blessed Athanasius, Theophilus, Basil 


and Gregory mi 
y might ; 
Theodore said, St not also be discredited. For they, too said what 


(3) Ididn t 
ness that | St writing these things, but I said with frank- 
otha blasphemous tongue anda pen that served 


it, while the 
'y hav 
Nent for this, he Sai teachers of complete orthodoxy and were emi- 


5 e ‘ 
curred in the churches it neni those in the East that outcries 0C- 
tease. As Theodore believed on PeoPle “Let the faith of Theodore 
mm with stones wheat, Heved, so we believe,” ali though they once hit 
in the church. But as fh meen tosay something brief before them 
MANES tenved eae ‘eas So the flock thinks. I, therefore, 
‘athe had written nor ie 
shall I cease. 


34 The fether he 
+ ater of the Chi 
‘atholic Uji. 08 SMCA-St. Cyril of 
lic Universiny Of Amero ef Alexandria Letters, Vol.76 hs 
e cI is, Washi 's, Vol.76,translated by. ney, the 
numbers feed tof this ashington D.C. hogy poransted by J.MeEnernes th 


ritical text 
his letter $369 ;, letter see schwart 
9369 in CPG vartz, condex valicanus 8.1431 pp.15-16, Geerard 





_ ae 
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(4) Since it was necessary that written opposing arguments be 
present before them, after looking into the books of Theodore and 
Diodore* in which they had written, not about the Incarnation of the 
only begotten, but rather against his Incarnation, I selected certain of 
the chapter and in the approved manner I set myself against them re- 
vealing that their teaching was in every way full of abomination. And 
when the most Pious deacon and archimandrite, Maximus, mentioned 
before, urged me to interpret the profession of the faith set forth by the 
holy Fathers assembled at Nicaea, I set myself to this task. He strongly 
maintained that some villainously pretended both to say and to follow 
it, but do not any longer have correct thoughts. Rather they distorted 
what was correctly and consistenly said into what seemed good to them. 


(8) Inorder that this might not escape the notice of your holiness, I 
have sent the book and the document. After you have read it, deign to 
offer the customary prayers for me. 


Appendix 2 
LETTER 70 
Cyril, to clerics and to Lampon, the priest™ 


(1) When I was staying in [the city] of Aelia® a certain one of the 
noble men serving as a soldier in the palace brought to mea large letter 
of many lines, sealed, saying that he received it from the orthodox in 
Antioch. The signatures on it were of many clerics, monks and lay per- 
sons. They accused the bishop of the East that, although they kept silent 
about the name of Nestorius, of course, and were pretending to abhor 
him, they were leaping over to the books of Theodore concerning, the 

carnation,in which are lying ready far more dangerous blasphemies 
than those of Nestorius. He was the father of the evil teaching of 

estorius, and because he voiced the teachings of Nestorius, the impi- 
ous man is in the company in which henowis.I wrote to the most pious 
Bishop of Antioch that no one should preachin church the impious teach- 
Ings of Theodore. 


36 Cf.Letter 67 note 9 
38. The father of the Church- St.Cyril of Alexandria, Li 
Catholic University of America Press, Washington 


39 Aelia Capitolina, the Roman name for Jerusalem, The letter has tv ais Teele calc 
Geter Corl received at Jerusalem accusing re eee ‘about this. The second part deals 


‘il comments that he wrote to John Se Hammel hieend 
i ‘al of Maximus at Alexandria evidently from Constantinople. Hence att 
Cyril says “we must fight everywhere” against error: 


eters, Vol.76, translated by J.McEnerney, the 
n,D.C.1987, pp.68-69) 
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(2) When the most pious deacon and archimandrite, Maximus, ar- 
rived in Alexandria, he cried 


out much against them saying = 
Orthodox have no place there, nor freedom to speak the oo BF 
true faith. He said that they pretend to confess the creed ee Cn 
Nicaea by the Fathers, but they misinterpret it. He urged me ae eat 
pret clearly the entire expositon of the fathers at Nicaea, inor ae 
they might not carry off some people by explaining things OM ihe 
instead of another. I have done this. Accordingly, he is ballot Beet 
scrolls, so thathe may present them to the most pious empresses 


k 
to the most Christ-loving and most pious emperor", for Thad aioe 
written on parchment. With the help of his consideration, as you 

see fit to obtain i 


duce it at the proper moment. 
) Itis necessary for us to fi 


ight everywhere for the true faith - = 
try as muchas is Possible to remove from our midst the impiety agai 
Christ which has arisen, 


Appendix 3 
LETTER 718 


Cyril to the Emperor Theodosius,*# 

(1) Itis blameless before God the Father who is in heaven for me) - 
look forward from earth to everlasting life when I say, “Now this alon 
is everlasting life, that they may know you, the only true God, and aun 
whom you Sent Jesus Christ” But] donot know how some indeed pre 
tend in this re prightly, while they are limping and, by 
deserting the way of truth, tu 


8S without being ashamed,’**there was a 
ore him Diodore, the bishop, the latter of Tar: 


The emperor wife, Eudoxia and his sister, Pulcheria 
Theodosius 11, emperor From 408 to 450 


4 pp. 210-21], Foc oy the Latin is extant) on Which this letter is based see Schwartz, An 
letter 537 nena OF another critical text see Schwartz, ACO 4.1 Pp. 108. Geerad numbers tl 
45 In 173 


Ps 118 (119) 4g, 


, 
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the blasphemy 
i re the father of one 
Mopsuestia. These we: Eanes 
oe rus nook hich ae Sacre ae teaching into 
hi eis erefore, Nestorius desired to intro 
is mystery. Th : 
our aie and he was deposed by God, 


tized his teach- 
: East anathematizec an 
ile some bishop of the achings aga 
_ 2 — i now introduce these i fhe d say that he 
ings, in ano ed ni teachings which are _e itera, | Gh 
when they adm: tly and in agreement with o against holy men. 
i ts, Gre ory and Basil. But bp oe Fo dhked opinions of 
Whatea = Reps they are the an learned that they | 
ius. Therefore, since our pious ears, 
Theodore and ont secon these men even 7 bat of the teach- 
bring certain ma rve your souls entirely intact ea nuances’ 
ask that you ae eo ‘i these men, and for this ier according to the 
thet the general council assembled oa the creed which was 
impious yy t they confe : ‘ieeneati> 
i i retend tha ‘ t distort il 
will of God. Since oe sere Synod at inace. St drites of the East 
5a oe fal oe retation, the orthodox arc ~ and it has been inter- 
hie Eine: I eaten the meaning of the cre 
preted.” 


ious and 
Cc our pious 
i hould come to your } a 
that this work s| ; cee ai 
rs 7 wy ear: Se among other good ch =e delighted by 
a ih — you choose without ceasing 
your tranquility c 
Words about the true faith. _ 
ait inople 553 AD 
4,7,8 of the Council of Constantinop 
Canons 4,7; 


jecting the 
the contrary, Te} ion of 
a hurch of God, on sses the uni 
; Banke Re ai stanton & Eutyches), eapearill For the 
impiety of bo} Tr 


ination, i.e. ination (syn- 
God the Wordwith the srk yestlee he 2 ms CS aaarvth 
: Fi s) q * 
union according to cha cai to the lato allows ofno sepa 
ae iehew taitnin natures) unconfused, , 
come togel ot confess 
tation (of the persons)”. two natures doesn mares 
i eaking of the od the one Lo! 
th: ee fe nares Godhead and manho 
at he acknow! 


47 In Letter 55, 
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Christ, so that by this he si 


unspeakable union takes 
ema”. 


Canon VII: “Tf anyone does not take the expressions, of two natures, 
the Godhead and manhood, the union took place, or, the one incarnate 
nature of the Word,as the holy Father taught, that from the divine 
nature and the human, hypostatic union having taken palce, one 


Christ was constituted, but endeavors, by such expression, to bring in 
One nature or essenc 


of the Godhead and manhood of Christ, let him 
be anathema. For, 


when we say that the only-begotten Word was hypo- 
statically united, we d 


Onot say that a confusion of the natures with each 
other has taken place; but rather we think that, whilst each nature re- 
mains what itis, the Word has been united with the flesh.” 


ignifies the difference of natures, of which the 
place without confusion... let him be anath- 














Aesthetic-Spirituality and a personal 
liturgical experience 


Dr, Mary J. Marett ner 
Associate Professor at the Department of Paediatr eM a Lumpur, MALAYSIA 
Faculty of Medicine, University of Malaya, 50603 Kuai 





i ers in the 
We may sing the same hymns and recite the same pray’ 


a a xperiences 
liturgy, day after day, year after year. Yet the a a exp! 
Wwe gain with that repetition evolve and build ov 


F began in 
My love of the resurrection or Kyomtho ( sang sie Seis 
childhood when Lused to attend vespersin ie ta sahencion, vas 
with my parents. Long before I was capable - ica a readatdl 
drawn to the melodies of The hymns as I endea 
Pronounce the words in Malayalam. a secranamane njaan”, 
My favourite hymn of the Kyomtho liturgy anne sn the West Syriac 
the processional hymn for the feast of the a the risen Christ. She 
liturgy. This relates the meeting of Mary wi! me. This narrative has 
Tecognizes Him when He addresses her by na s had with individual 
Moved me since childhood. The encounters that J She male-dominated 
women serve as a reassuring counterpoint i) that the first point of 
landscape of liturgical celebrations. a ee the Resurrection 
Contact our Lord made at the Incarnation an is had with them were 
Was with women and that the relationships nmy understanding of 
loving and intimate has a profound impact © scripture also speaks to 
how God relates to women. This episode in the 
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me of the great joy, love and reconciliation that awaits us at the final 
resurrection. 


The setting of this encounter within a garden evokes a variety of 
images. There is the light of sunrise, the scenic beauty of a garden filled 
with trees and flowers, the sound of birds singing and the flowing of 
water from a brook or river. Over many years, in the solitude of my 


home and my own thoughts, Ihave crafted a musical accompaniment 
on the piano to this melody. It is a feeble atte 


conversation takes place, to express in music what 1am incapable of 
doing witha paint brush or with written words. 


These ideas tesurfaced when a young man persuaded me to assist 
with providing the musical accompaniment for the recording ofa selection 
of hymns from the Kyomtho liturgy. This small project was part of our 
shared journey over a period of several months of worshipping together, 
expressing our creativity, learning and building others up. 


Occasions for us to Participate in the liturgy together come only 
sporadically. Four years after i 


trumental support. To be able to do this 
bee Context of the liturgy was a great privilege. The ease and 
with which we could synchronise without any recent practice 
Our past experiences of worshipping together. 
For the first time, Ih 
Procession, 
congregation w 
eC 

He at “_ Were open doorways, only to disappear from sight 
a different sight. W; 


familiarity 
came from 











A word about the Horizon 
and the Explorer 


Fr. Dr. K, M.George 


[have a panoramic view 


From where I live at Devalokam, Kottayam, back waters of Kerala. 


 ilnccone atom acre ae ae sky is colourful with 
Evenings are particularly delightful. The Wes' 


; are 
metimes there 2 
the setting sun. Flocks of birds dot the ciate =i changing colours 
Migratory birds even from Siberia. Between t se below, the birds fly 
of clouds above and the water-locked green se the horizon. 
around and create a wonderful choreography a -ntofearth and heaven. 

Poetically speaking, horizon is the meeting Penal Itisina way ae 

n the one hand it is the point where your ie e beyond if you fer 
Closing of your vision. There is nothing mom 
fixed view of horizon. 

On the other hand, if you move Itopens upne 
More you advance the more it recedes. | mel your vi 
new landscapes. It is no more the closing 
Up of your vision. 


e 
. cedes. Th 
horizon re! 

forward the k wspaceand reveals 


ew, but an opening 


ts:end or 
ictory aspect 
Horizon contains these two apparently saan of your vision. It all 


: ing or expan 
Closing of your vision and opening oF €xP 
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depends on your position and Perspective. If you remain oe fie 
place keep looking from just one angle of vision you have the ‘4 = 
that the horizon is the end. But if you keep moving cai wee 
experience that horizon is your making. It is the beginning and ni nae 
end. Instead of the horizon confining your view, it stretches your v! 

ever beyond. 

To deal with the 
be explorers. An ex; 
or spiritually. The 
of the colonial ani 
idea of the explo: 

In the Saying 


. . 7 n 
8 of the Desert Fathers who were ascetics in Egyptia 
deserts in the 4! century, there is this oft-quoted story. 


Phenomenon of horizon in the right way we a ‘ed 
Plorer is ever on the move, either physically, men A 
word has some negative historical baggage pare 
id imperial past. Nevertheless, we should retain 

rer since it has spiritual connotations as well. 


j ° . he 
Awandering ascetic called Serapion once went to Rome Mae “ee 

heard abouta saintly woman who always remained in her cell. it 

traveler monk Serapion was curious about it. He visited her and as! 


her, ‘Amma, why are you always sitting here?’ She said. ‘Lam not sitting. 
Tam travelling’, 


Here isan explorer woman asceti 
cell but is ev 


erona journey. Int 
Spiritual horizon ig also Moving. 


ic’s 
ic who never moves out of her ae : 
€rnally she moves forward, and hi 


We understand Christian faith as a horizon here. You have two 
options. Either 


ra A izon 
youcan remain in your place and consider your horizo 


as the whole of your world and acceptitas the end of all. Or you can be 
ever on the move and see more and more... 


The series of lectures fo} 
assumes that We are on 
continually and unfolds 
are co-travellers and ex; 


: : . + e 
llowed by interactive sessions envisaged her‘ 
the move, The horizon, therefore, opens uP 


: le 
new landscapes and new experience for us. W 
plorers, ... 


1. Nature as a Source of Theology 
Traditional tex books in Theology begin with the ‘Sources of 
eology’. Depending on the Chur, tradition of the author, it can be 
Scripture alone (sola Scriptura) oy Scripture and Tradition or as in the 
Wesleyan Quadrilateral, “Sctipture, Tradition, Reason and Experience”. 
ere isno explicit reference to Nature or God's creation as a source of 


ae 


> 
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h ated Reality 
i de Nature or the cre; 4 
gy: Itisi tant that we inclu v Waa 
in Se rane source of Theology. This would agr 
3 
old and authentic heritage of the Church. 


-the book 
, Church,-the 
God hi itten two books, said the Fathers of the 
01 aS WT m 
of Law and the book of Nature. 47-407 AD) says: 
Here is what St. John Chrysostom (3 books, and of letters, he 
“For if God had given instruction by gel of itten; but the illiterate 
who es letters would have learnt what a benefit fro ths ae 
man would have gone away without serie oe the wealthy man poe 
aS d him to it; e been al 
unless someone else had introduce uld not hav he 
is . ry man Wo pressed by the 
/ e Bible, but the poor ; vas expressed by 
mh eps who knew the language wing but the Scy wei 
mies, might have sia neanreg nie Egyptian and all pei 
ig i te Eg "without recei 
p Bashan, the Indian, an > away withou ne 
i He ie “ = le ea would have it nai fet to the heavens; 
ere ey rO SUAge, at h re: aan 
re rThisihoueper GaRHOE ? ong Egyptian, and = 
ne é spect d Indian, a ee t by mea 
but the , and Barbarian, anc - this voice; for no 0 
man et pon the Earth, shall hear _ a And of “ 
the ears baad cena the sight, it ea ma perception and set be the 
alin G ts iform this volume 
thin re seen, there is one un os, Upon en 
diferent the ence with respect ie alike able i aac ils fen 
aap jeait shall be to come, 
unlear s the wise man, si y chance t0 C pssotl 
as wel * ‘be ae rit and wherever any val uae a sufficient i 
Coking upwards towards the heavens, hte wi 
om the view of them” 


2. Good and Evil 


: d. 
autiful lan 

Nature here refers not simply nen romantic poet ntal biblical 
actually see or come across in op meale The ee teachers and 
ae isible and invisible. See ee amnatiGtl 

fhe ation 4 ae God created is pee took this affirma' 

Aa = ve al = both in the East and the Y theological work. 
re y i ir 

Scrioualy sn ee itas an axiom for thet 


firmation 
such an affit t 
: il certainly arises when we ee create evil? Ifno 
of ona “ phe i of created reality. Dy 
eauty and g 
Where did it come from? 


scape that we 
but the whole 


——————— ti ( 
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The patristic answer is that God di 
absence of the good. Itis non-b 
or Kingdom’. 


dnot create evil and that evil is the 
eing, and as such “evil has no substance 


However, in our world of daily life, or the vyavaharika world, as we 
say in India, we have to deal 


with the experience of evil. We will come to 
this later. 


3. Scriptural Function 


God, Scripture Sives guidance in our life, Scripture helps us discern the 
good from evil and so on, 


Nature or God’s creation 
Christians believe th 
and insi World and all life that exists on earth. Scripture 
1s written by human hands, but is inspired writing. So according to 
Christian faith, itisnot 


oe eH simply the product of human intelligence and 
iMagination, butis the Word of God, 


4. Indian tradition 


There isa similar View about Scripture in the Vedic tradition. Vedas 
are a-paurusheya, that ig directly revealed to us without any crucial 
assistance from human Personal agency. There are no human authors 
for the Vedas. The Islamic tradition also holds that the Quran was 


through the Prophet Muhammad who wasilliterate. 
ty to read an 


The prophets inabili d write, ina way, heightens, by contrast, 
tion. 


€ Power of revela 


5. Revelatory dimension of Nature 
/ en We say th, 
its Tevelatory dim 
and its Suiding ction as r 


We have Scripture’s ow: 
ature. For example: Psai 
he firmament his handi 


at Nature isone of the Sources of theology we highlight 
nsion as far ag our knowledge of God is concerned, 
egards our Personal life. 


n testimony as to the revelatory aspect of 
im 19. "4 evelatory asp\ 


leavens dec] f God and 
tt work atone” iii - Blory ° ° 


ee 


>, 
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is invisible nature, 
OrRom. 1:20- “Ever since the creation of the i ere ane 
namely, his eternal power and deity, has been clearly 
things that have been made”. ae 
Thisis the starting point for whats called alr : id jogical 
makes use of human reason as the vip oma flonhaerneek 
reflection . But we are not going in that directio 


6. Idol-Making out of Nature ere, However astrong 


: A ish . 
sneha Cae ease Paul tells us. The ele 
ea. oe : i intoi 5 
Warning is in order here, following up what n be made in! 
things car 
tisk is that natural phenomena or created thing ourhimas God or 


“For although they knew God they di d eee and Se 
8ive thanks to him, but they became fag ise they became foo!s, 
Senseless minds were darkened. Claiming to 2 be images resembling 
and exchanged the glory of the in 1:21-23). 

Mortal man or birds or animals or reptiles” ( 


“Le. What is 
ipture or Bible. 

This can happen also in our attitude to oe words and sentences 
called bibli olatry’ is precisely the idol-making f the absolute inerrancy 
composed by human beings. The whole oa tradition. 
Of the Bible isnot part of the authentic Chris| 


t the 
: ie happen even al 
As Gregory of Nyssa puts it, this i a el concepts can 
ronceptual plane when we reflect on God. Our 


an 
tween us 

: screen be 

come idols of God and create an impenetrable 

God, 


7. The Epistemological Gulf 7 
According to the classical teachers of r railed way: 
,°™ creation to the creator exceptina God's Being, 
le incomprehensibly profound Here = ‘i way. There 
cannot 8rasp it in any meaningfu tor and what is 
“Pistemological gulf, between the Crea 
Our ability to know is concerned. 


. is out in CO! 
Paulos Mar Gregorios points this ou! 


nnectit 
°f Gregory of Nyssa‘s theology. The aie ousia (esse 
Products), energeia (operations) an’ 


: move 
we cannot logical 
_ created reality 
is a chasm, an 
created as faras 


: ising 
mnection with his outlinin 


rks or 
vga (works 


————t—‘( 
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cannot be logically pursued. 
ergon of a sand dune. But if y 
can you move from the kno 


“The wind is the energeia which creates the 
ou did not know what the wind was, how 
wledge of a sand-dune to the knowledge of 
the wind? Or in today’s terms would a photograph or a green leaf 
constitute sufficient ground to understand the nature of light? Can you 
understand a human being from his excretions or froma ship which are 
both his erga?” (A Human God, MGEF/Spectrum Books, 1992, p.17) Mar 
Gregorios Says that Gregory of Nyssa rejects the principle of analog 1a 
entis (analogy of being) or analogia fidei (analogy of faith) as in medieval 
European scholastic theology, but concedes only analogia metousias 
(analogy of Participation). The degree of Participation in the energeia of 
God means the degree of conformity to the good by the impulsion of 


the will of each towards the Good. We can only know the energeia of 
“This knowledge does not lead to the ousia or the incomprehensible 
essence of the Godhead. 


8. The Interpreter’s Role 


The Problem of idolization or idol worship does not lie with created 
reality or with Our language or letters, but with our attitude. We are the 
interpreters of Scripture whether itis Nature or Bible. So we are thrown 
back to the issue of the H, 


; f 
‘uman Being as th 1. The problem 0} 
hermeneutics, the scie iy e 


nce of j ; ies with us the 

Interpreter. interpretations, here lies wi 

w cena Or What am Tin relation to the created Nature or the heard oF 
Titten Scripture? How dol approach them? 


9. Participation 0 
Inasserting th t 4 
Setting a radial ahs are created in God’s image and likeness are We 


k ction between us hy : d the rest of 
Creation? If Gog ist Shuman beings an : 
doesn't the he creator of both humans and the rest of creatio™ 


Test of creat; 
love? ation also car TY Some stamp of God’s will an 


t Separation? 


>. 
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ss icipation 
the Eastern traditiun, however, there is ae Created 
(metousia). Although the distinction between ei anity and the rest is 
reality, as well as the distinction between hum: Jd can participate in 
Maintained at the epistemological level, the wor ate in God's nature. 
human nature, and the human nature can particip 


10. The Joy and Suffering of Creation 


: an attitude: 
The created world can rejoice or suffer ee aaa ther? For 
“How long will the land mourn, and the a hae the birds are swept 
the wickedness of those who dwell in it the beasts 
movay.....” (Jer, 12:4). ing for each other, 
When human beings live in justice and ee ect will rejoice. 
Without greedy exploitation of the earth's vine for the last 50 years Of $0 
S Lynn White and other have been saying for that of domination 
the Western human attitude to creation has ie the Genesis account 
and exploitation of nature, justifying it on the ae earth and subdue it; 
Of creation: “Be fruitful and multiply, and fi 


: ir and 
- the birds of the a 
4nd have dominion over the fish of the sea ae ai a 1:29). 
Oper every living thing that moves upon the ea 
F ion ' 
11, From exploitation to Commun! ancient 


apture the : 

In the midst of the ecological crisis weneed rs ae aoa of creation 
idea of Participation- humanity and . og e, compassion and be 
Participating in each other's life ina spirit of lov = being, as “the End 
©ommon good ofall. In the same way, the ee ate in the love an 
Of creation”, can lead all God’s creation to particip 
Brace of the Creator God. would argue that man 
Deep ecologists like Arne Naes of Norway 


scart world has 
zything in the e 
NOt judge the rest of creation, because eve ye(iness forman that w 


| world. 

attitude to nature 
d’s creation’ 

ee . How 


rather 


Car 

*Sown inherent value. It is notin terms of its were 

should understand other creatures and then r 
The chalh es 

4 sand value é 

™Msuch He created was 80 

and participation 


lenge before us is: how can 
4 way that we can restore the ner 

“member God saw that everything that 
San we move to a paradigm of communion 


————— ltl 
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than dominati dead 
approach i se aa How can we regain a holistic 
and goodness? as carrying the stamp of God’s loving care 


Speech on “Harmony of Religions; 
elfare of Humankind” 
by H. H. Baselios Marthoma Paulose II 


Ww. 7 harma-Dhamma Conference on Harmony of Religions 
elfare of Humankind, Ujjain on 24" October 2015 


Ven. Banagala Upatissa Nayaka Thero, President, 
Mahabodhi Society, Sri Tarik, Chairperson to this 
Session, Honourable Chief Minister of the State, Shri. 
Shivraj Singh Chouhan, Holy Fathers and Acharyas, 

Onks, Academicians, Distinguished Personalities, 
Beloved Sisters and Brothers: 

I bow 


Th 


gs! At the outset, 
befo, rT 


all of us together. 
ing a 

Il by recollecting 
7 ool days, 
experience of my childhood. In my pony i dase 

e ittle children, we used to play @ wonderfu 8 cial 
Whickne language, the game was named as Unni-chor es dei 
oyachliterally means, “little children’s game of prepare ithood will 
Sa, the summer vacation. All the children in the neigh! a, 

al Sr together under a tree. The group willbe counted : Orne cildten 
will and mother will be selected among them: The 1° Gem 
© considered as the little ones of the fam 


a is indeed a humbling experience for 
© the mercy of God Almighty in bringing 


I would |; ; 
clonte like to begin my reflections to you @ 


etween 1 


ily. Every single 
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be bringing their little share of different raw foods and whatever 
could. In the leadership of the selected ‘father 
and mother’ of the fami 'y, gruel and little side-dishes will be prepared. 
And, finally, when everything is ready, all of us will sit down under the 
tree and share the food, as if we are one big family. This game has 
contributed a lot to the happiness of our innocent childhood. 

I grew up ina village where we have people ofall the major religions 
of South India. Andin our 8toup, we had children from all these religions. 
We never felt any difference between us. We were certainly aware that 
we belonged to different religion. Yet, we felt that we are one family. 
This ‘dialogue of life’ ig my humble foundation on the approach to other 
religions, 


Alongside of this, my mother, who is my first spiritual guide in my 
life, like any of us, taught me to read the Holy Bible. In the Bible, [came 
across an unusual story ofa Roman Army Officer, living in Israel in the 
time of Lord Jesus Christ, One of his servants has fallen sick. This man 
wanted to see his servant healed. He has heard of this teacher from whom 
one may get healed. He has asked the Jewish elders of hisneighbourhood 
whether they could speak to Jesus on behalf of him. He does not want 
Jesus to come to his home, as he thought he is unworthy ofa visit from 
Jesus tohim. The Jewish elders when approached Jesus said, “He is worthy 


of having you do this for him, for he loves our People, and it is he who 
built our Synagogue for uy ' 


Sas S.” Jesus, seei icti ‘oman 
Official healed the Sick freli (St. tule a 10) The. aan eer 
_~ Tepresents a tyrant foreign ruler who Oppresses the country. He is 
- arene 4 gtoup of People who does not belong to his ethnicity or 
religion Cian nites ae orthy. But the people of the other 
loved their ea i aoe Their testimony says that the Officer 
the Tea a a ag he even builta Worshipping place for them. And 
Tfound in the Fal ihe Conviction of the man. This is a wonderful event 
between diverse, Y Scripture on how peaceful Coexistence is possible 

€tse religions, Amidst of this harmony, God's mercy works. 
ty. This utmost cordial and 


Pardon Me for this Tevealing of identi 
‘arrate a little on what Church 


eng environment compels me to n; 

epre 

ce Se he ticles Tepresentation here is ofa traditional Christian 
; enty centuries in the Indian Sub- 

ear or f J 

€Not off-shoots of the Western Missionary Movements 
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= Id the tradition 

of the colonial times. We, the St. Thomas pane eer coast of 

Of St. Thomas, the disciple of Jesus coming to cate intimidating and 
dia in the first century C.E. We never nr We donotbelieven 

forceful adaptations of religious ethos and on r. Webelievein peaceful 

any kind of imposition of one religion on theomheh 

Co-existence of diverse religious traditions. 


Religion and Religious Harmony 


the fact 

Twould presume that, all of us could ‘on of he! ariess) 
an honourable sentiment’. Itis an inspiring rcy, peace and 500 bove 
isof self-denial and of serving others. Itis a Sth all the ane 

© Matter to what different religion wr religious traditions. mtial 
Mentioned aspects are applicable to all our rving others as esse E 
Teligion has not presented self-denial and se eace and goad 
Virtues? What religion is not presenting mercy, P ality that, practicaly 

Itis high time that we have to come to mri of humanity. a he 
Speaking; there is no one religion for the Ww One Humanity Se 
Contrary, the truth remains that, Eigrel a : 
-~  810Ns. In spite ofall these, religion in re ae 
Mtohatred. The wrong use of it can pro i: kin ion, people 
Propose and practice, the most irrational Kin¢ us denomination, tting 
ardent loyalty to one’s own community or ne noble sentiment hee tit 
Can become intemperate and brutal. Why = [would humbly Lack o 
ig formed to ‘irrational kind of cruelty’? utual knowledge too. 
s Predominantly because of the lack _ aa ith wilful distorto" e 
Mutual understandings is sometimes assiste -“ ee see 

si a’ 

Itis quite obvious that we need ae et peace ant eraiscord 
SPiritual traditions which propose a hieGiae n caused by the ‘ough 
Should come together in accord. Ifthe nas ae dlife offered thr 
freligions is fensealig intense, the i igion and 

@tMony of religions will be infinite. sfice one's OWN eee e 

rifi : 
P Does that mean that one has sewed eal gies iy belP us to 
¢ligious Convictions? Certainly not! es 


‘religion is 
that ‘religion 
roic sacrifice. It 


dof cruelty. In expressing 


: w 
dings W’ «445 to kno 

80dness in others and mutual rerio only equip on Holy 

Perceive Our own religion in abetter way- and non 

“nhow important itis to be compassionate 
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Bible says, “Do not judge, and you will no 
and you will not be condemned. Forgivi 


(Luke 6:37). We haveno Tight to mutually 
to forgive each other, 


t be judged; do not condemn, 
€ and you will be forgiven. 
judge but we have been asked 


Commonality of Texts 


r ues and neglecting the identity will only 
h the salvation Proposed by the teligion. What weneed to explore 

are the common platforms and mutuality. 
; tee such Significantly Potent platform is to explore the commonality 
les oe texts, alpen academicians and organizations proposing 
narmony could brin, ive j i 

of different religions, | would i i aca ce 


Obviously, Srimad Bh 


becoming beni att Gite; Cha 


and ¢ ter 12, recites on the need of 
peedtag , ©Mpassionate while highlighti nm how 
fi i ie highlighting o: 
aha i ee from ‘self-| love’. Particul aris ene teeito 
becoming compa; Word used “{ hich obviously means 
the interpretationg oy’ © thers, This certainly includes, as several of 
same verse, two ee i: it, ‘friends and enemies alike’. Again, in the 
“Maitrah’ is becoming bon itrah” and “karuna” are coined together. 
Wishers and ill-wishers ie vs showing 800d will to all, both well- 
In similar te z 

of the notable weit the word used in Guru Grandh Sahib. One 
does not Shine in ee Ifyou ave no compassion; the Lord’s Light 
entanglements,” (Pa “i You are drowned, drowned in worldly 

Line 12), Holy Quran gives obvious 
Tecise observance of rituals 
OMPassionate’j ©Ss. (Cf. Quran 2:178), Moreover, 
in the Hebrew re Nate’ is the Name of God. For the Jewish religion, 


David is i: “ 
i Praying to the great compassion 
Contrite heart (Psalm 51), “ iP 

1). “B iful, j our 
(Luke 6:36), says the Ble © merciful, just as y' 


Pi 
of God to Provide a 
Father is Merciful,” 


ae 
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ible among thesacred 


The commonality of spiritual ideals is quite vis ligiond in their quest 


e 
texts. This could be a common platform for ther 
for harmony. 


A Panchsheel for Religious Harmony 


‘ ftinntt 
Itmay be helpful for our religious SIT ie to humbly propose 4 

Principles for peaceful co-existence. wou! Thave gathered inspiration 

Panchsheel, if possible, for us to deliberate on. Jessed memory, who was 

from venerable Paulose Mar Gregorios ofbles 

MY guru, in Proposing these principles. 


draw some ground 


1. Reciprocal Reverence 


5 
Reciprocal reverence orin simple terms, — SS 
need for the peaceful co-existence. One ae veligi 
ma SOwnreligion. Deeper knowledge of one is the resu 
Person to have reverence to all. anne There wou 
'sconnected knowledge of one’s own ee and intolerance ee 
‘0 use their Scripture in advocating hatre tions are the outco ae 
Teligions, Those kind of scriptural anon ture. Breaking be 5 
‘sconnected knowledge of their own ¢ aa actions is an ee 
Particular Passage from its context to foie not formed on the oul 
"teverence to the Scripture. Here the actions on ustifications Taine 
criptures. The action precedes and for the} ouldendupinpit tain 
Took through the Scripture. In many cases, - het one should Aen 
Sut Verses from their contexts. It is 2 esgieaneste By coherence out 0! 
* 8teater Coherence in interpreting the es Apassage eee 
ave Consistency with the rest of the Scrip eeds. Precisely, @ dency in 
ontext could be misinterpreted to our s the moral asce™ 
Knowle Se in one’s own Scripture will give Us 
"Sp Scting other religions. 


; ; , verenc 
teag.f actical terms, this reciprocal re 
ae. 


: ell 

igions as We" 

Never ©ach person to respect other relig eligion. 
Ver 


tis an inevitable 
how to respect 
on will help the 
It of partial oF 


b eople 
Id nie het 


«4+ ated bY 
dbe jnitia’ 

e coul asone’sown a 

We nee 
re ‘ uild be 
ees, .t° Perceive or speak, hanna md reli Cpe sal 
ncourage our People to learn what is be chemes in ov” atherings 

800d ig We have this kind of teaching 5 lic 3 


yu 
h publ 
5 yu 
DStitutions, It could also be advanced throug 
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organized, say once a 


iReader: year, by all religions together and addressed by 


2. Non-Discrimination 


subs pine of ur seus democracy han nan or wom 
nbuiNeebiensas oe ecause of his or her religion. Religions should 
having a fearless life, A, cate of people. Itshould only assist the people in 
to one’s own Scri fai ain, asitis already mentioned, a better interaction 

Plureand religion will only help us tobe indiscriminate. 


In the internati a eters 
have along olinding hit Of inter-faith dialogues do not 
was a noble traditi ie le practice of i 
deeply impressed an mronia from the very — ones T navabeen 
Ashoka of India in eo with the Twelfth Rock Edictof Emperor 
contents as it says; éntury BCE. I would like to quote its nares 


pn. sia honoi People’ 
‘sown sect and hel Ssects 
one's own sect and ee the others. While by doing otherwise one harms 
en, te Whoever honours his own 

Moa < tom blind loyalty or with the 
m. Csieud light, does one’s own 
achinga” is the best, with each hearing 


= indeed on other occasions 
ry doing this one strengthens 


intention of showing One's o 
me the Breatest possible har 
Tespecting the other's te, 


Pe, — 
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We would have failed to observe this ardently in the past. Wien me 
talk on the heritage of this call for harmony, it is our responsibility to 
Tevisit and practice. 


The Edict makes it obvious that dialogue does not proposes a 
forsaking of one’s identity. On the contrary itis the enhancement 0 
identity. Dialogue will help us to know ourselves. (Itake this opporteal 
wholeheartedly congratulating the organizers of this ie, d 

‘anima Conference, as the mission statement of this event Na al 
upholds the call for this harmony. Thisis a call for dialogue, which wi 

lp us to know others and ourselves ina better way). 


Further to this, we need religious leaders who are apn ogue, 
feounally secure engaging in dialogues. When it comes bee 
i feel our faith is being threatened, that se 
Our faith is either insufficient or inauthentic. 
ns to have a 


Again, dialogueb religions will equip the religions © 
Shared platform to ee aw with th secular world. ee 
“tween religions and secular ideologies will only help the aie are 
eee If we are overlooking this aspect, for the ae ilar anal 
anding Outside the religious spectra our exercises will be reare of te 
fre Void, An inter-religious dialogue which neglects the ie An that 
ene will be defective and inadequate. Itis an aie structures 
and “t People are increasingly involved in the decsion Jogues hence 
information media of the world. Inter-religious dial08™ 


“Not afford overlooking the secular ideologies 


wit ne Possible dialogues between the religious am Tt 
form, fe Rations in their peace building proces tof 
t ating professional ethical standards in the a for the ‘caring 
for no ical world. Itwill certainly bring anadded fervo8F 4 and 
eee life’. All the religions consider nature as the evil only help the 
“annotruthlessly exploit it. Hence these dialogu’’ 


ri : is Co! 
- “servation of nature. (I am again happy that this 
ely Covering all those relevant topics): 


y and 


at seems to be an jndication 


inthelong term 
cular ideologies 

< twill promote 

ever changing 


Resolving Clashes in Peaceful Terms 


oe Would be good if we have a national nctwork — 
Mitted to the ideal of religious and commune 


. cious leaders 
eligs This body 


— 
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could be vigilant about the communal tensio 


ns in various part of the 
country. The body should take initiatives in 


good news of cooperation and harmony, 


5. Inter-religious Collaborations in Offering Service to the 
Community 

All religions invariably believe in the selfless service to the needy. The 
social or charity institutions Tun by the religions should not have any 
clandestine motives of conversi 
practical reasons to run 


1 Spite of odd events of communal hatred 
ws omy, among the common People, there exists a dialogue of 

ife. Rel igion or Politics should Notin any Ways induce poison in the 
eerie where this dialogue Of life prevails, Instead, religions should 
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marriage. Such sensitivities can extend evena 


fter the marriage and may 
affect the relation between th 


€ two communities of the churches. 


W family of Mixed Christian Marriage. 
Itis agreed that the Patriarchate 


which shall perform the marriage 
shall be responsible for any marri 


Ibe res | '48e problems that may happen con- 
cerning this certain Marriage, taking into co 


‘ P : nsideration the unified 
marriage affairs law Signed by the heads of Churches in Egyptin the 
year 1999, 

Each atop ae Preserve its tight not to give its sacraments to 
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Opening Speech of Inter - Orthodox Theo- 
logical Dialogue Committees 


: France 
His Eminence, Metropolitan Emmanuel of 


rch and 
he formal theological Dialogue between the Serger been 
© Oriental Pre Chalcedonian) Orthodox Churches ee Jogues of all 
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for 4 ‘er of the theological juxtapositions with their : bas the constant 
he UNity of the Church and secondly because . a 4th, the 5%, the 
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marriage. Such sensitivities can ex! 


tend even after the marriage and may 
affect the relation between the tw. 


‘© communities of the churches. 
For those mention 


ed reasons, the Holy Synods of both Patriarchates 
have agreed to accept the Sacrament of marriage which is conducted in 
either church with the condition that it is conducted for two partners 
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anc indicating the details of his/her Marriage status up to date. 
Each of the two Patriarchates shall also accept to perform all of its 
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; 128e, taking into consideration the unified 
marriage affairs law si. 


ned by th Fi t in the 
year 1999, Bned by the heads of Churches in Egyp 
Each Patriarchate shall pres itsri h sito 
any person whom sh, Preserve its right not to give its sacram 


does not fi . zZ ing to the 
Apostolic Tradition, Offind fulfilling its canons according, 


Cairo in 05/04/2001 


PETROS VII 
Pope and Patriarch 
of Alexandria and all Africa 


SHENOUDA III 
Pope of Alexandria and 
Patriarch of the see of Saint Mark 





heo- 
Opening Speech of Inter - Orthodox T 
logical Dialogue Committees 


1 of France 
His Eminence, Metropolitan Emmanue 


id 
en the Orthodox Church an 


The formal theological Dialogue betwe been 


has not only 
«Oriental (Pre Chalcedonian) Orthodox Eaat dialogues of al 
bilng tte reny its, buteles one oF he vr) a Church. It has sae 
lateral Theological Dialogues of the Ort at began about sixteen ( i 
None Very first of all dialogues, because! mely the Christologica! 
Centuries ago, focusing solely on one issue, om the more impor" em 
issue, At the same time, ithas eee oe common patristic - 
Bues, because its basic criterion is t = which determines si 
<Clesiological tradition of the first five prey Thus;the common x ; 
ce litude of the perspectives of this mee common father, St. ; ae 
: tic u paicnia ee ies 
oe Seren ee chaite theological ares placed in a 
“ological Dialogue was correct. aa ct tragic consequen 
“Picenter of the theological juxtapositions 


stant 
it was the con 
ly because } th the 5", the 
Or the unity of the Church and secondly 3%, the 4", thi 

6th a 


i s of the ardless 
immovable base of the doctrinal Term: x Church, reg@ 
j e 
Of the Variety, or the method of interp™ 
dd. 


fe) 


Orthodo: «cal terms 
nd the 7 Ecumenical Synods of ion of the theologica 


in- 
theological terms for the 


f 
iety of nd Word o} 
In this spirit, St. Cyril used a variety jon of the Son at 
terpretation of the mystery 0 


f the Incarnati 





EE 


48 
STAR OF THE EAST 2015 


God by the Holy Spirit and eee! 
ing the mystery ihe eo Mary without however, identify- 


theological termi ist, 

the Virgin en ee he used. Thus, he called Nestorius to confess 

nize him as orthodox, rte in order for him to accept and recog- 
y Pecause he emphasized that this confession is the 


“capital principal” of the 
wh "I A 
Of course, the theological ole mystery of the divine economy in Christ. 


indifferent per se for the co “eis are not in any way insignificant, OT 
Trect projection or interpretation of the con- 
evealed truth of the faith. 
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S from the fierce theological debates regarding the 


acceptance, or not 
" of the no’ M 
Creed of the First Ecume Vel term “consubstantial-omoousios” in the 


Fees ni 
natural divinity of the ey oes (325) for the emergence of the 
an flea and Word of God, which howeve! 
alth s essence-gy Wers of Arius, who counter propose 
ough he would stress th Noloousios” . Saint Athanasius the Great, 
versus the actual “word” ( superiority of the “concept” of the ter™ 
rejected the Proper term “sip Stantial-omoousios) he categorically 
supported Ais, ‘milar to his essence-omoousios” by those who 
1S essence- OS Mn ae aianty a eee 
Ce-oMm0-i-ousios) defi a pie a of an iota(similar - 
fessiono nan ce ed the boundaries betwe 
of God - i in the natura eine as it would relativize the co 
us dis Of the incarnate Son and Wor 
e mi ‘ e oon 
mystery of the divine ohn entire soteriological perspective eS 
Y in Christ 
al terminol _ ttegardin, : . 
eceived, d, °8Y with the corre iy deeper relationship of the theolos” 
heolog; °€s not allow eith ch titterpretation of the faith that we have 
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have rejoiced, 


acceptance of the “Term of Reconciliation” (The Heavens ; 
able fashion 


433), Therefore, that Dialogue was concluded in a remar’ 
and in an unusual short time. ‘ 
‘i Certainly, the common ecclesiastical criterias have as their main ae 
'on the protection of the unity of the Church in communion of fal 
and in the bond of love, inaccordance to the commandment ei He: 
ini of the Church to the apostles and to their successors aan 
tant << tey may all be one”, because the unity of the ne = san stery 
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the ecclesiastical body. Itis therefore obvious that the tas! 
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ical work tha 
sion is not only to defend the truly important theologica 

has already been acco 


F mission, 
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are almost invisible, since its defense constitutes at the a onstitute 
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tical leadership of ou, Churches in taking up the desired ini 
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the ecclesiastical body. It is therefore obvious that the task of our oo 
mission is not only to defend the truly important theological work tha 

has already been accomplished by the Joint Theological Commission, 
but also to exploititin order toovercome the obstacles laid on the diffi- 
cult path of this Dialogue, by its irresponsible Critics by profession or by 
function. Moreover, the boundaries of the distinction made between de- 
fense and valorisation of the truly rich fruit of the Theological Dialogue 
are almost invisible, since its defense Constitutes at the same time its 
valorisation and vice versa. Therefore, this conjunction must constitute 
also the main objective of our Mission, namely to facilitate the ecclesias- 


tical leadership of our Churches in taking up the desired initiatives for 
the acceleration of the process towards unity, 


Itisin this Spirit, and after 


course of our Dialogue with an 
est, this meetin 


sidered appropriate and useful 


; ‘ : to formulate certs 
gestions for discussion, 


ain thoughts and/or sug- 
With regards to future Prospects of our mission: 
1.A more Systematic evalution, On the basis of th 

cal critique that we have Teceived for the drafted Theological texts by 
the Joint Theological 


Commission of the topics which were designated 
by the 3rd Preconciliar Pan-Orthodox Conf 


€rence(1986) as the most 
important for a Converging movement towards a common course for the 
restoration of the ecclesiastical communication between the two reli- 
gious traditions, namely: a) the Christological issue, b) the acceptance 
of the dogmatic Terms and the acceptance of the total number of the Seven 
Ecumenical Synods, c) the respective lifting Of the imposed Anathemas by 


both sides, and d) the incorporation Of the theology of common texts in the 
teaching of the fo Churches, 
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‘ ai rT 
e) through the regular use of paper and electronic Mass Media in oo 
for us to clarify that the Perspective of our Theological Dialogue is 
restoration of the ecclesiastical communion, etc. 
5.The rectification of 


the memory the 
the negative charges of the polemic theolo Sy Of the historical past, ont 5 
one hand because these Regative charges have exhausted their missi0r 
of the objection in the diachronic telations of the two Churches, and on 
the other hand because due to the excessive excerbation of the militant 
polemic spirit, they have been &xpressing at the same time their com- 
mon nostalgia for the Testoration of their ecclesiastical communion. The 

ialogue between the two Churches expresses 
this Nostalgia ina POsitive spirj 


of the two ecclesiastical traditions © 


contemporary Theological Dialo 
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remains in the minds of human beings. which 
Journey wi 


: itions whit 
th him through the well ee religio ee 
Sie justice and tights, and recogry2© Then he narrows interes 
<ly Judaism Christianity and eo ne. The author vodiment of the 
aspect of ‘stice in Christianity a a e sees the embo ingthroU gh 
stint b e in Jesus of Nazareth hi ds of people liv’ 
mee = ee rights echoed in ae rene to Jesus hs relates the 
“centuries. He affirms that ee ee insightful _ Creator. THE 
aoe oe “ see seeee- are set in motion PY 
esus with o , 
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author makes profuse use of things and events so common in our daily 
life to bring home his message. 


The thirst for sparkling water (spirituality) 
materialism and skepticism for more than tw 
West. The separation of religion from the se 


has been replaced with 
© hundred years in the 
cular is the basis of the 


He says, 


“It is important to 


see, and to say, 
committed, as he tay 


Fitsie that those who follow Jesus are 
‘S f0 pray, to God's wil] being done “on earth as it 
“ # ” i on earth as i 
is in heaven.” And that means that God’ Passion Pi al must become 
ours, too. When Christians use their belief in Jesus as q way of escaping 
from that demand an — y of escap) 


nd challenge, they are aba i i 
" , nd 
their own faith. That way danger lee, fe NEN al ea 
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or . world. It is 

to live under the lordship of Jesus Wwathin - eee of Jesus 

heartening to see the author's strong faith in pee here and now. This 

ist and its repercussions in the life of the fai Western scholars. The 

is quite unfamiliar to most of the contemporary ithout falling into the 

author Successfully relates God and the world ma or the spirituality of 
danger of theories proposing that God is Nature God 
ie New Age Movement which places man above . 


ates Himself 
The book Presents Jesus as the fullness of God etn din the 
With the world. He affirms that in Jesus, God's oe tedanditepened 
Present. With Jesus’ arrival the evil forces were de ei meets each other. 
«Way for God’s new world where heaven and am The Christian life is 
isha Sreat ramifications in the life of the faithfu . ith Christand rising 
abuBtimage starting with baptism, whichis dying sto things that pave 
gain. He Proposes renunciation and rediscovery as t corrupt world. 
the way to Sur goal which is the renewal of the Seth relevant answer, 
‘cond, “tien on how to do it, he proposesa ae ecally the teaching 
“onduct life according to the teaching of the Bible, espe f the basic areas 
oHesus’, In Suggesting this, the author touches fe. oageeaunl and 
inte Man life in the domain of freedom in both i to sex. In his 
ants "ational levels and from human desire for ons 8 not arbitrary 
Pinion Ste should be some guide line. That the rules a“ way of life in 
laws thought up by a distant God but the anes . 
br heaven and earth overlap is extremely remarka| _ forjustice 
book begins with the reference to an echo pr I The book 
nds up with an emphasis on the Voice, the Wor utiful and new. 
ends wi a clarion cry to make this world ever bea’ Ropicenda with 
Peaking about the Christian responsibility today, the 
this Tequest, 


It is time, in 


he 


p our proper role, os 
of the new day tha . 
e Christian: to follow 
as thrown 


the power of the Spirit, to wt : 
" role, as agents, heralds, and stewar 6 
- That, quite simply, is what it means to hich he h 
0 Wist into the new world, God’s new world, w 

Pen before us”, 


ts tomake 
Bein F iter, the author attemp! 

a riter, the 

Senge 8 ascholaranda recognized w 


fact, 
see t today. In 
this; he Western readers why Christianity is relevan 

is 


ip of economic 
Ota simple task as his readers are under eels replace 
Prosper Promoted by globalization and secularism 


56 STAR OF THE EAST 2015 


God with ‘idol gods’ and leading a life built around a poy 
emerging from it. The uniqueness of this work lies in relating God an 
the world so meaningfull 


y in this work. The usual tendency is to see 
them separately. The book 
readers but al. 


eit belong to. The work displays the aa 
isciplines, his unflinching faith in Go 
the present life of his readers. 


the pages of the book I was struck whether the 
ting the Eastern s; 


Fr. Dr. Geevarghese = 
Orthodox Theological Seminary; 
Kottayam 


MUSINGS 


2 God 
Filioque and the Feast in the Kingdom of 


Unity 
Theologia: Filioque, Division and Search for 


. jon of the Anglican- 

We were some 20 participants ina theological peer Gladstone's 
riental Orthodox International Commission heldat tl a e delegations from ae 

i tary at Hawarden Wales, U.K. in October 2015 . : n included bishops and 
Oriental Orthodox churches and the Anglican Communto 
eologians, 


trine of 
rack was the doc 

, ; rd nuts to crack v and 
Inthe week-long meeting, one of the hard 1 


: and years or so 
lioque ag taught by the Western Church for the con Sel The Latin a 
Vehemently tejected by all the Orthodox Churches : is about the person of tl 1 
ilioque Means “and (from) the Son”. This prance ofNicaea 325, complete 
°'Y Spititand the Trinitarian relationship. In the en ‘ly called the Niceno- 
by the Council of Constantinople 381, popu of “proceeds from the 
o'stantinopolitan Creed, it is stated that the geo ie Father and the Son”. 
ather and is Worshipped and glorified together wi 


F ed 
, he doctrinal Cre 
is has biblical basis ( John 15:26; 16:13-15). This was thi 


hi is econd millen ium. Then the 
(a) inni nd millenniur 

+ a y all istians until the beginning ofthe s id : 
hurch 


: cr 
unilaterally changed the wording ie from the Father and 
p "ase filiogue, The creed would thus read ean rohes asa heretical ae 
the Son”, This was considered by the Eastern pes to change the wording © 
taken by the Western Church which had no author a So all the inal 
© Nicene Creed accepted and used by the whole that modified the sacre - 
Churches Stood against the unilateral action of Rome een the Patriarchate © d 
* result, there was mutual condemnation ir division of the Latin . : 
nstantinople and that of Rome in 1054 leading to iis apart from the Gree i 
ek | lurches. The Oriental Orthodox had ace a of the Christ mn 
atins since the second half of the fifth century be ere not directly involve 
isputes at the Council of Chalcedon in 451. So they W' 
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in the condemnation and the acrim 
churches. However the 20th century di 


cal tradition , and so they also used 
nthe Roman Church, 


the issue up for discussion. The Lambeth Conference had already decided in 
favour of; removing the filioque clause . The Anglican partners agreed to omit the 
phrase filioque from the Niceno-Constantinopolitan Creed since it was a later 
addition unilaterally inserted by Rome without the consent of the Eastern churches 
and it became the cause ofa major division in the Church, The joint Communiqué 
Stated: “The Commission completed its work on the Procession of the Holy 
Spirit, agreeing on the omission of the Fi lioque clause that had been 
appended 10 the Niceno- Constantinopolitan Creed in the Latin Western 
eda signed an Agreed Statement on the procession of 


During the Commission m 
Gregory K, Cameron, Bisho, 
the StAsaph Cathedral for ev 
Welsh hospitality in two pa 
While visiting St Dyfnog we Were taken to an anci 
was a place of healing in the Welsh iti 
Curative powers accord: 


eeting the Anglican Co 
P Of St Asaph in Wales i 
ening Worship. O; 
rish churches Si 


-Chairperson, the Rt. Revd. 


connections with n 
days in Paris some 


» 
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ission anda specialist 
theologian Fr Patrick Thomas, member of the ek some water fa sh 
Welsh culture and heritage) I went down to the ms he air in the Indian ee 
Palms, brought to my eyes and heart, sprinkled som aon a ‘ 
and drank it. Natural streams and wells everyw! d the refreshing 
about them, and itis immensely gratifying to touch an 
Source of life, the gracious gift of our Creator. sstiui 
By 4 o’clock in the afternoon we reached t re é an 
Eskhairon, Afier the specially prepared eae tothe community hal tian 
With their bishop, priests and people, they t00 tables brimming With EYP 
“Susual with the Coptic people, we were offere d soft drinks. We were 
clicacies and sweets together with tea, coffee oil ere noth 
delighted but wondering how to enjoy them as W ee dhavet 
ofthe Very good lunch at the Welsh parish. Lao by Bishop Greg 
Asaph Cathedral and then to a homely dinner 
Ouse, 


here have a sac! 
drink from 


Church of St. a 
tthe Coptic Chure 


1 goto St 


-Chairperso”- 
ey, former Co: . 4 tomeina 


js fiir 
Iwas sitting at table next to Bishop Geo tality, he confide 


bviously delighted and inspired by Coptic hosp! 
Tather ecstatic mood: ‘ 
“After all, what does filioque matter re ee 
“Yes, bishop, you are absolutely right”, | er 
Was total Anglican- Oriental Orthodox agt 
Ocuments or communiqués !) 


ofhospitality?” 
vished. (There 
y signing ° 


amazing table 
d, equally 1 
without an 
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SOPANA AC 


ADEMY FOR STUDIES 
IN THEOLO 


GY AND CULTURE 


The Sopana Academy, a new venture of 
Syrian Churet » Presently attact 


(monastery), Njaliyakuzh 
studies and re: i 


the Malankara Orthodox 
ned to the Mar Baselios Dayara 


Y, Kottayam, isa broad-based centre for 
Search in Orthodox th 


tiny P model for the emerging church and socie ty 
rooted in human and Sensitivity to God’s creation. 


freedom 


a 
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stic spi 
iturgical and monastic SP. 
: ¢ liturgical and! sister chur 
i e study of Orthodox emies of a 
na in Oe ale centres and acd s and Indian spiritum 
7 ow oral i casan ara tater Eaith a 
Xp. Oring mter-' a“ ‘ld order. 
resources for a just and peaceful aa ciences, and tech a 
Dialoguing with the world of ea guidelines for a 58 
view to shaping ethical and spiritu 
all. 


ies with a 
ologies W 
m ¢ living for 


; ristianity- 
itions of Indian Chr for the 
: raditions of ic goals 
rch ii history and tra : Academ icate. 
Research in the > ebastiG Spiritual a of the Catholica i 
proud ced eis Church in the new cer antee His Holiness 
rs wikera - : ccncanetonl guided directly 
center to be admit 


entury: 
Catholicos tienen 


. Church in studying 
Spiritual Leadership Training on wi theological ste studies we 
. t-erat A 1 iC! 
; Annually two rm = who esa bs research top 
ne na ee will address ar igen 
‘© be invited, is ; mee’ ta 
and areas of stu dy will be shared in the peassigned to them 
Special academic responsibilities may 
© account the need of the Church 


« enizituality: 
tic pitt ing the 
Encouragi ng liturgical and monas uth, introducing 


: 0 10) 
'ual Sessions for interested eee youl e 
Monastic and liturgical spirituality. CSI may also De 

‘Urches like Catholic, Nr a will pay of 
“*ssions on Orthodox Spirituality. ‘tual and cu! 
church relations and our eae ological packet 

i arch in odox ht O 

tag of cna nde roe 

PG students may be assigned to S° 


tha’ 
ture 50% 
: and cul 
Churches to study their language, liturgy 


our semune ality 
ionships, teach in © ology, Spirit 
enrich our external church relations! for The 


0) 
uild up Njali akuzhy asa Research Center ie pattern of 
*nd Culture ox Spittal By iradition 
tradition, Ke tnmna tected vechana bringing (08 
envisaging a day of Sopana seston themes 
“oMPositions with biblical and devo 


rthodox 
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Continuing Education for the Clergy. - 
} Periodic 2 to 3-day sessions for the priest of the Church, orienting 
them in new social and i 


Possible exchange and 
iconographers in Orth 
monasteries and theolo 


' 
visits of Professors, monks, spiritual leaders, \ 
Odox churches in collaboration with our 
gical Seminaries, 











, f 
O engage them in Matters of common interest } eee ., Rome 
and ethical demands of anew Order of society, ' oni e Francis in 
Publishing bulletins and books as wel] as encouraging potential ’ c 7 Paulose II meets Pop’ ae 
writers and artists to Produce substantial books, video documentaries atholicos Pau fae 
and iconography in order to build up Malankara Orthodox Church’s $$ 
witness in society, 
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His Holiness Baselios Martho 
Service of Pope 
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ma Paulose II attended the enthronement 
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he Supreme head of the Coptic Orthodox 
Church at St, Mark's Cathedral, are, . 





ace with 
| Editorial Correspondence hould be typed alae Sigil copy 
: ication sl icate 0 
) footer for pal sent in duplicate 
to: 
) Fr. Dr. K.M. George, 


5pa IES 

SOPANA ACADEMY FOR a 

IN THEOLOGY AND CULTU ane 

MAR BASELIOS DAYARA, rs 
KOTTAYAM, KERALA, INDIA. 

| Ph. No. 8289838745, +91481-2462099 








| 





STAR OF THE EAST 
hsp oad 


The star of the East is an Indian Orthodox 
ecumenical biannual Published by Dr. C.T. 
Eapen Trust, Sasthamcotta and Sopana 
Orthodox Academy for Studies in Theology 
and Culture. Formerly published under the 
editorial responsibility of Late Metropolitan 
Dr. Paulos. Gregorios and is the continuation 
of an occasional Journal carrying the same 
name orginaly published by the late Rev, Dr. 
C.T. Eapen of the Malankara Orthodox Syrian 
Church of India. The Journal deals with 
contemporary issues of eccumenism, 
especially from the Perspective of the 
Orthodox Churches, and will carry news 


about the major events in the life of these 
Churches. 


